Plotinus The Enneads 

On the Three Hypstases    

2.9.1. We have seen elsewhere that the Good, the Principle, is

simplex, and, correspondingly, primal- for the secondary can never

be simplex- that it contains nothing: that it is an integral Unity.

    Now the same Nature belongs to the Principle we know as The One.

just as the goodness of The Good is essential and not the outgrowth of

some prior substance so the Unity of The One is its essential.

    Therefore:

    When we speak of The One and when we speak of The Good we must

recognize an Identical Nature; we must affirm that they are the

same- not, it is true, as venturing any predication with regard to

that [unknowable] Hypostasis but simply as indicating it to ourselves

in the best terms we find.

    Even in calling it "The First" we mean no more than to express

that it is the most absolutely simplex: it is the Self-Sufficing

only in the sense that it is not of that compound nature which would

make it dependent upon any constituent; it is "the Self-Contained"

because everything contained in something alien must also exist by

that alien.

    Deriving, then, from nothing alien, entering into nothing alien,

in no way a made-up thing, there can be nothing above it.

    We need not, then, go seeking any other Principles; this- the

One and the Good- is our First; next to it follows the Intellectual

Principle, the Primal Thinker; and upon this follows Soul. Such is the

order in nature. The Intellectual Realm allows no more than these

and no fewer.


2.9.3. Ever illuminated, receiving light unfailing, the All-Soul

imparts it to the entire series of later Being which by this light

is sustained and fostered and endowed with the fullest measure of life

that each can absorb. It may be compared with a central fire warming

every receptive body within range.

    Our fire, however, is a thing of limited scope: given powers

that have no limitation and are never cut off from the Authentic

Existences, how imagine anything existing and yet failing to receive

from them?

    It is of the essence of things that each gives of its being to

another: without this communication, The Good would not be Good, nor

the Intellectual-Principle an Intellective Principle, nor would Soul

itself be what it is: the law is, "some life after the Primal Life,

a second where there is a first; all linked in one unbroken chain; all

eternal; divergent types being engendered only in the sense of being

secondary."

    In other words, things commonly described as generated have

never known a beginning: all has been and will be. Nor can anything

disappear unless where a later form is possible: without such a future

there can be no dissolution.


5.1.11. Since there is a Soul which reasons upon the right and good - for reasoning is an enquiry into the rightness and goodness of this rather than that - there must exist some permanent Right, the source and foundation of this reasoning in our soul; how, else, could any such discussion be held? Further, since the soul's attention to

these matters is intermittent, there must be within us an

Intellectual-Principle acquainted with that Right not by momentary act

but in permanent possession. Similarly there must be also the

principle of this principle, its cause, God. This Highest cannot be

divided and allotted, must remain intangible but not bound to space,

it may be present at many points, wheresoever there is anything

capable of accepting one of its manifestations; thus a centre is an

independent unity; everything within the circle has its term at the

centre; and to the centre the radii bring each their own. Within our

nature is such a centre by which we grasp and are linked and held; and

those of us are firmly in the Supreme whose collective tendency is

There.


5.2.1. The One is all things and no one of them; the source of all things is not all things; all things are its possession- running back, so to speak, to it- or, more correctly, not yet so, they will be.

But a universe from an unbroken unity, in which there appears no

diversity, not even duality?

    It is precisely because that is nothing within the One that all

things are from it: in order that Being may be brought about, the

source must be no Being but Being's generator, in what is to be

thought of as the primal act of generation. Seeking nothing,

possessing nothing, lacking nothing, the One is perfect and, in our

metaphor, has overflowed, and its exuberance has produced the new:

this product has turned again to its begetter and been filled and

has become its contemplator and so an Intellectual-Principle.

    That station towards the one [the fact that something exists in

presence of the One] establishes Being; that vision directed upon

the One establishes the Intellectual-Principle; standing towards the

One to the end of vision, it is simultaneously

Intellectual-Principle and Being; and, attaining resemblance in virtue

of this vision, it repeats the act of the One in pouring forth a

vast power.

    This second outflow is a Form or Idea representing the Divine

Intellect as the Divine Intellect represented its own prior, The One.

    This active power sprung from essence [from the

Intellectual-Principle considered as Being] is Soul.

    Soul arises as the idea and act of the motionless

Intellectual-Principle- which itself sprang from its own motionless

prior- but the soul's operation is not similarly motionless; its image

is generated from its movement. It takes fullness by looking to its

source; but it generates its image by adopting another, a downward,

movement.

    This image of Soul is Sense and Nature, the vegetal principle.

    Nothing, however, is completely severed from its prior. Thus the

human Soul appears to reach away as far down as to the vegetal

order: in some sense it does, since the life of growing things is

within its province; but it is not present entire; when it has reached

the vegetal order it is there in the sense that having moved thus

far downwards it produces- by its outgoing and its tendency towards

the less good- another hypostasis or form of being just as its prior

(the loftier phase of the Soul) is produced from the

Intellectual-Principle which yet remains in untroubled

self-possession.

The Return of the Soul

1.6.7 And for This, the sternest and the uttermost combat is set before the Souls; all our labor is for This, lest we be left

without part in this noblest vision, which to attain is to be

blessed in the blissful sight, which to fail of is to fail utterly.

    For not he that has failed of the joy that is in color or in

visible forms, not he that has failed of power or of honors or of

kingdom has failed, but only he that has failed of only This, for

Whose winning he should renounce kingdoms and command over earth and

ocean and sky, if only, spurning the world of sense from beneath his

feet, and straining to This, he may see.

    8. But what must we do? How lies the path? How come to vision of

the inaccessible Beauty, dwelling as if in consecrated precincts,

apart from the common ways where all may see, even the profane?

    He that has the strength, let him arise and withdraw into himself,

foregoing all that is known by the eyes, turning away for ever from

the material beauty that once made his joy. When he perceives those

shapes of grace that show in body, let him not pursue: he must know

them for copies, vestiges, shadows, and hasten away towards That

they tell of. For if anyone follow what is like a beautiful shape

playing over water- is there not a myth telling in symbol of such a

dupe, how he sank into the depths of the current and was swept away to

nothingness? So too, one that is held by material beauty and will

not break free shall be precipitated, not in body but in Soul, down to

the dark depths loathed of the Intellective-Being, where, blind even

in the Lower-World, he shall have commerce only with shadows, there as

here.

    "Let us flee then to the beloved Fatherland": this is the soundest

counsel. But what is this flight? How are we to gain the open sea? For

Odysseus is surely a parable to us when he commands the flight from

the sorceries of Circe or Calypso- not content to linger for all the

pleasure offered to his eyes and all the delight of sense filling

his days.

    The Fatherland to us is There whence we have come, and There is

The Father.

    What then is our course, what the manner of our flight? This is

not a journey for the feet; the feet bring us only from land to

land; nor need you think of coach or ship to carry you away; all

this order of things you must set aside and refuse to see: you must

close the eyes and call instead upon another vision which is to be

waked within you, a vision, the birth-right of all, which few turn

to use.


1.3.1. What art is there, what method, what discipline to bring us there where we must go?

    The Term at which we must arrive we may take as agreed: we have

established elsewhere, by many considerations, that our journey is

to the Good, to the Primal-Principle; and, indeed, the very

reasoning which discovered the Term was itself something like an

initiation.

    But what order of beings will attain the Term?

    Surely, as we read, those that have already seen all or most

things, those who at their first birth have entered into the life-germ

from which is to spring a metaphysician, a musician or a born lover,

the metaphysician taking to the path by instinct, the musician and the

nature peculiarly susceptible to love needing outside guidance.

    But how lies the course? Is it alike for all, or is there a

distinct method for each class of temperament?

    For all there are two stages of the path, as they are making

upwards or have already gained the upper sphere.

    The first degree is the conversion from the lower life; the

second- held by those that have already made their way to the sphere

of the Intelligibles, have set as it were a footprint there but must

still advance within the realm- lasts until they reach the extreme

hold of the place, the Term attained when the topmost peak of the

Intellectual realm is won.

    But this highest degree must bide its time: let us first try to

speak of the initial process of conversion.

    We must begin by distinguishing the three types. Let us take the

musician first and indicate his temperamental equipment for the task.

    The musician we may think of as being exceedingly quick to beauty,

drawn in a very rapture to it: somewhat slow to stir of his own

impulse, he answers at once to the outer stimulus: as the timid are

sensitive to noise so he to tones and the beauty they convey; all that

offends against unison or harmony in melodies and rhythms repels

him; he longs for measure and shapely pattern.

    This natural tendency must be made the starting-point to such a

man; he must be drawn by the tone, rhythm and design in things of

sense: he must learn to distinguish the material forms from the

Authentic-Existent which is the source of all these correspondences

and of the entire reasoned scheme in the work of art: he must be led

to the Beauty that manifests itself through these forms; he must be

shown that what ravished him was no other than the Harmony of the

Intellectual world and the Beauty in that sphere, not some one shape

of beauty but the All-Beauty, the Absolute Beauty; and the truths of

philosophy must be implanted in him to lead him to faith in that

which, unknowing it, he possesses within himself. What these truths

are we will show later.

    2. The born lover, to whose degree the musician also may attain-

and then either come to a stand or pass beyond- has a certain memory

of beauty but, severed from it now, he no longer comprehends it:

spellbound by visible loveliness he clings amazed about that. His

lesson must be to fall down no longer in bewildered delight before

some, one embodied form; he must be led, under a system of mental

discipline, to beauty everywhere and made to discern the One Principle

underlying all, a Principle apart from the material forms, springing

from another source, and elsewhere more truly present. The beauty, for

example, in a noble course of life and in an admirably organized

social system may be pointed out to him- a first training this in

the loveliness of the immaterial- he must learn to recognise the

beauty in the arts, sciences, virtues; then these severed and

particular forms must be brought under the one principle by the

explanation of their origin. From the virtues he is to be led to the

Intellectual-Principle, to the Authentic-Existent; thence onward, he

treads the upward way.

    3. The metaphysician, equipped by that very character, winged

already and not like those others, in need of disengagement,

stirring of himself towards the supernal but doubting of the way,

needs only a guide. He must be shown, then, and instructed, a

willing wayfarer by his very temperament, all but self-directed.

    Mathematics, which as a student by nature he will take very

easily, will be prescribed to train him to abstract thought and to

faith in the unembodied; a moral being by native disposition, he

must be led to make his virtue perfect; after the Mathematics he

must be put through a course in Dialectic and made an adept in the

science.

